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A Brief History of the Restoration Movement  

                                            And Life Bridge Christian Church  
 

ά!ƭƭ ǎŜŎǘǎ ŀƴŘ ǇŀǊǘƛŜǎ ƻŦ ǘƘŜ /ƘǊƛǎǘƛŀƴ ǿƻǊƭŘ ƘŀǾŜ ŘŜǇŀǊǘŜŘΣ ƛƴ ƎǊŜŀǘŜǊ ƻǊ ƭŜǎǎ ŘŜƎǊŜŜǎΣ ŦǊƻƳ ǘƘŜ 

ǎƛƳǇƭƛŎƛǘȅ ƻŦ ŦŀƛǘƘ ŀƴŘ ƳŀƴƴŜǊǎ ƻŦ ǘƘŜ ŦƛǊǎǘ /ƘǊƛǎǘƛŀƴǎΦέ ~ Alexander Campbell. 

In the United States, Christian Churches/Churches of Christ constitute a fellowship that can trace 

its origins to a diverse complex of roots that stretch back to the late 18th and early 19th centuries. It 

has been said that this movement would represent the largest Christian body of distinctly Ameri-

can origin if it were not for several tragic events that have split this movement into three distinct 

bodies.  Also, it needs to be noted that while we are a movement generated on American soil, we 

are also a part of a worldwide fellowship of churches which has a significant British component 

with its own distinctive roots quite different from ours in America. 

In the United States, Christian Churches/Churches of Christ may find influences coming from Free 

Will Baptist sources in New England and from Republican Methodist sources in Virginia and North 

Carolina. The significant origins are from the Restoration Movement found in Kentucky and Penn-

ǎȅƭǾŀƴƛŀΦ  ²Ƙŀǘ ƛǎ ƎŜƴŜǊŀƭƭȅ ǘŜǊƳŜŘ ά¢ƘŜ {ŜŎƻƴŘ DǊŜŀǘ !ǿŀƪŜƴƛƴƎΣέ ƻǊ ǇŜǊƘŀǇǎ ƳƻǊŜ ŀŎŎǳǊŀǘŜƭȅ 

the "Frontier Awakening", reached its climax in a remote settlement in Bourbon County, Kentucky 

in August of 1801 in the great Cane Ridge Revival. Here, for a period of 10 days, as many as 20,000 

persons gathered for a great camp meeting. Various religious viewpoints were represented, but 

most of those present were from Meth-

odist, Presbyterian, or Baptist back-

grounds.  However, these denomina-

tional distinctions were lost in the enthu-

siasm generated by the Gospel preaching, 

the singing and the fellowship in this 

huge gathering! Many strange things 

happened during this meeting but people 

could not deny the power of the meeting 

because of the proof of lives being 

changed.  This camp meeting would have 

continued longer except for the fact that 

exhaustion of the food supply in the vicinity forced the termination of this colorful event.   
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Shortly after the event, reaction set in among the Presbyterians. Three 

things occurred during the camp meeting that were especially offensive to 

the Presbyterians, especially to one of the pastors named Barton W. Stone.   

First, there were the strange exercises (jerking, fainting, etc.) that were for-

eign to them as concepts of worship. Second, unordained and uneducated 

men were allowed to preach. Lastly, much of the preaching was contrary to 

their denominational confession of faith.  The following year at a meeting of 

the Springfield Presbytery in Cane Ridge, a visitor by the name of Rice Hag-

gard persuaded these Presbyterians that they should be known by the 

name that glorifies the Savior and unites all of His followers--  άǎƛƳǇƭȅ /ƘǊƛǎπ

ǘƛŀƴέΦ tŜǊǎǳŀŘŜŘ ōȅ Ƙƛǎ ƭƻƎƛŎ ŀƴŘ ǿƛǎŘƻƳΣ ǘƘŜȅ ŘǊŜǿ ǳǇ ŀ ǎǘŀǘŜƳŜƴǘ ŜƴǘƛǘƭŜŘ The Last Will and Tes-

tament of the Springfield Presbytery. The following are three statements taken from the docu-

ment: 

1. We will, that this body die, be dissolved, and sink into union with the Body of Christ at 

large; for there is but one Body, and one Spirit, even as we are called in one hope of our 

calling. 

2. We will that our name of distinction, with its Reverend title, be forgotten, that there be but 

ƻƴŜ [ƻǊŘ ƻǾŜǊ DƻŘΩǎ ƘŜǊƛǘŀƎŜ ŀƴŘ Ƙƛǎ ƴŀƳŜ hƴŜΦ 

3. We will, that our power of making laws for the government of the church, and executing 

them by delegated authority, forever cease; that the people may have free course to the 

Bible, and adopt the law of the Spirit of life in Christ Jesus. 

¢ƘǳǎΣ ǘƘŜ ά/ƘǊƛǎǘƛŀƴ ƳƻǾŜƳŜƴǘέ ǿŀǎ ōƻǊƴ ƛƴ YŜƴǘǳŎƪȅΗ  Lǘǎ ǎƛƳǇƭŜ ǇƭŜŀ ŦƻǊ ǘƘŜ ǳƴƛƻƴ ƻŦ ŀƭƭ Ŧƻƭƭƻǿπ

ers of Christ in a creedless, Bible-based fellowship had great appeal to the hardy independent fron-

tiersmen of that day. The movement spread rapidly into Ohio, Indiana, Illinois, Tennessee and Mis-

ǎƻǳǊƛΦ DǊŀŘǳŀƭƭȅΣ ǘƘŜ .ƛōƭƛŎŀƭ ŜƳǇƘŀǎƛǎ ƻŦ ǘƘŜǎŜ ǇŜƻǇƭŜ ŎŀǳǎŜŘ ǘƘŜƳ ǘƻ ŀŘƻǇǘ ōŜƭƛŜǾŜǊΩǎ ōŀǇǘƛǎƳ ōȅ 

immersion. They were loosely organized in annual gatherings during this time.  In 1826, Stone 

started the publication of The Christian MessengerΦ  ¢ƘŜ ǎƭƻƎŀƴ ƻŦ ǘƘƛǎ ǇǳōƭƛŎŀǘƛƻƴ ǿŀǎ ά[Ŝǘ /ƘǊƛǎπ

ǘƛŀƴ ¦ƴƛǘȅ ōŜ hǳǊ tƻƭŀǊ {ǘŀǊέΦ  

A second and equally significant root of our fellowship comes from western Pennsylvania where, in 

1807, a Scotch-Irish Presbyterian minister migrated to America.  Thomas Campbell spearheaded an 

effort to re-unite branches of the Seceeder Presbyterian Church that had separated years before 

over an issue in Scotland. With the heart of a pastor, he sought to restore these bodies of believ-

ers. He even went so far as to invite some people from other branches, who had no opportunity to 

ƘŀǾŜ ŎƻƳƳǳƴƛƻƴ ŦƻǊ ǎŜǾŜǊŀƭ ȅŜŀǊǎΣ ǘƻ ǎƘŀǊŜ ǘƘŜ [ƻǊŘΩǎ {ǳǇǇŜǊ ǿƛǘƘ Ƙƛǎ ŎƻƴƎǊŜƎŀǘƛƻƴΦ  ¢Ƙƛǎ ŀŎǘ 

shocked the more orthodox and sectarian ministers of the Presbytery, and they proceeded to 
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make trouble for Mr. Campbell.  Heresy charges were lodged against him and eventually he with-

drew from the Presbyterian Church. A host of friends in the area of Washington, Pa., joined to 

form The Christian Association of Washington, Pa.  Thomas Campbell was appointed to compose a 

statement detailing the aim of the Association, which he published as The Declaration and Address 

in 1809.  Its truth has been an important influence on our people ever since.  It makes a strong 

plea for Christian unity on the basis of the Bible alone. In this declaration is a statement which has 

become a watchword among us: ά²ƘŜǊŜ ǘƘŜ .ƛōƭŜ ǎǇŜŀƪǎΣ ǿŜ ǎǇŜŀƪΤ ǿƘŜǊŜ ǘƘŜ .ƛōƭŜ ƛǎ ǎƛƭŜƴǘΣ ǿŜ 

ŀǊŜ ǎƛƭŜƴǘΦέ 

The Christian Association disavowed any intention of becoming a separate 

church, however, those who believed and lived out the aims of the associa-

tion found themselves coming together for worship more often.  In 1811 

they took steps to solidify the body of this New Testament Christianity and 

ŦƻǊƳŜŘ ǘƘŜ .ǊǳǎƘ wǳƴ /ƘǳǊŎƘΦ  ¢ƘƻƳŀǎ /ŀƳǇōŜƭƭΩǎ ŦŀƳƛƭȅ ǎƻƻƴ ƧƻƛƴŜŘ ǘƘŜƳ 

on the frontier.  The eldest son, Alexander, who was 21 years old, had deter-

ƳƛƴŜŘ ǘƻ Ŧƻƭƭƻǿ Ƙƛǎ ŦŀǘƘŜǊΩǎ ŦƻƻǘǎǘŜǇǎ ƛƴǘƻ ǘƘŜ ƳƛƴƛǎǘǊȅ ŀƴŘ ǇƭŀŎŜŘ ƘƛƳǎŜƭŦ 

under the authority of his father.  Two years later he married and in another 

year became the father of a daughter.  Somebody in the community sug-

gested to the youthful father that if he were really serious about taking the 

Bible as the model for the Christian life, he would not baptize the baby; rather, he would seek bap-

tism himself. Young Alexander Campbell doubted that this would be the case, but he was chal-

lenged to make a serious study of baptism as it is found in the 

Scriptures.  A competent scholar of the Greek text, Campbell 

researched the etymology of the word and concluded that it 

was he, not the baby, who had need of being baptized.  Accord-

ingly, he made arrangements for a Baptist minister to immerse 

him.  He was joined by his wife, father, mother and two sisters.  

In due time, most of the members of the Brush Run Church fol-

lowed his example. 

¢ƘŜ .ŀǇǘƛǎǘǎ ƛƴ ǘƘŜ ŀǊŜŀ ǿŜǊŜ ŘŜƭƛƎƘǘŜŘ ǘƻ ƭŜŀǊƴ ǘƘŀǘ ŀ tǊŜǎōȅǘŜǊƛŀƴ ƳƛƴƛǎǘŜǊ ƘŀŘ άǎŜŜƴ ǘƘŜ ƭƛƎƘǘέ 

and lost little time in inviting the Brush Run Church to join their Redstone Baptist Association.  

With a great concern for unity, they were inclined to do so, but did not adhere to the Philadelphia 

Confession of Faith.  This was a matter which concerned some of the more orthodox churches who 

could not believe that the Bible alone was a sufficient bond of union.  The Baptist connection was 

ǘƻ ƘƻƭŘ ǳƴǘƛƭ муолΣ ǿƘŜƴ ƛǘ ōŜŎŀƳŜ ŀǇǇŀǊŜƴǘ ǘƻ ǘƘŜǎŜ .ŀǇǘƛǎǘǎ ǘƘŀǘ ǘƘŜ άwŜŦƻǊƳŜǊǎέ ƛƴ ǘƘŜƛǊ ƳƛŘǎǘ 

posed a threat to some cherished tenets.  Those Baptists took steps to eliminate and thus purify 

their body. 

Brush Run Church Building 
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It was while Alexander Campbell was in the Baptist fold that two important 

developments occurred that would shape his later years.  One came in 1820 

when he was persuaded, against the wishes of his father, to defend the 

practice of baptism of believers by immersion in a debate against John 

Walker, a Presbyterian minister.  This would be the first of five debates in 

which Campbell would distinguish himself as a scholar and defender of the 

Christian faith.  Out of this came a second development.  The debate was 

published and enjoyed a wide circulation in the area.  This awakened Camp-

bell to the power of the printed word and in 1823, led to the publication of 

the first issue of The Christian Baptist and the launching of a lifetime career 

ŀǎ ŀ ǾŜǊȅ ŜŦŦŜŎǘƛǾŜ ŜŘƛǘƻǊΦ  !ƭŜȄŀƴŘŜǊ /ŀƳǇōŜƭƭΩǎ ŎŀǳǎŜ ǿŀǎ ǘƻ ŎƘŀƳǇƛƻƴ /ƘǊƛǎǘƛŀƴǎ ǘƻ ǳƴƛǘŜΦ  ¢ƘŜ 

ŎŀǳǎŜ ǿŀǎ ōŀǎŜŘ ƻƴ ǘƘŜ ǘŜƴŜǘǎ ŀƴŘ ǇǊŀŎǘƛŎŜǎ ŦƻǳƴŘ ƛƴ {ŎǊƛǇǘǳǊŜ ƛƴ ƻōŜŘƛŜƴŎŜ ǘƻ ƻǳǊ [ƻǊŘΩǎ ǿƛƭƭ ŀƴŘ 

as a necessary component to the credibility of the Gospel in an unbelieving world.  This concept 

gained wide acceptance in the new nation.  The thousands who were 

moved to embrace this ideal by Campbell and colleagues, such as Walter 

Scott, came to learn of the Stone movement and the two peoples began to 

unite in 1832.  They launched an expansion into the Midwest and far West 

that grew to become a major component of American Christianity.  Alex-

ander Campbell emerged as one of the most effective spokesmen of this 

cause.  Hence, it is important that we pause to note the orientation of 

/ŀƳǇōŜƭƭΩǎ ǘƘƛƴƪƛƴƎΦ   9ŘǳŎŀǘŜŘ ƭŀǊƎŜƭȅ ǳƴŘŜǊ ǘƘŜ ƎǳƛŘŀƴŎŜ ƻŦ Ƙƛǎ ŦŀǘƘŜǊΣ 

who was a graduate of the University of Edinburg, his only formal univer-

sity education was limited to one year at the University of Glasgow.  Here, 

ŀǎ ǿŜƭƭ ŀǎ ŦǊƻƳ Ƙƛǎ ŦŀǘƘŜǊΩǎ ǘŜŀŎƘƛƴƎǎΣ /ŀƳǇōŜƭƭ ŎŀƳŜ ǳƴŘŜǊ ǘƘŜ ƛƴŦƭǳŜƴŎŜ 

of Scottish Common Sense philosophy, which is a refinement of Enlightenment thinking and a de-

parture from traditional Presbyterian Calvinism.  As a serious student of the Scripture, he was in-

clined to seek for its meaning within the historic context of its time.  This approach to divine reve-

lation sought meaning through rational understanding and placed little emphasis on emotional 

experience, such as was often seen in frontier revivals.  Faith is understood to be personal accep-

tance of reliable witness to historic fact as provided in the Scriptures.  Repentance, as the word 

ōŀǎƛŎŀƭƭȅ ǎŀȅǎΣ ƛǎ ŀ ƎƻŘƭȅ ŎƘŀƴƎŜ ƻŦ ƳƛƴŘΣ ŀ ƳŜƴǘŀƭ ǊŜǾƻƭǳǘƛƻƴ ǎǘŀǊǘŜŘ ōȅ ǘƘŜ ŀŎŎŜǇǘŀƴŎŜ ƻŦ DƻŘΩǎ 

truth.  Baptism is a cleansing from sin by identification with Christ in death, burial and resurrec-

tion; which is followed by the promised gift of the Holy Spirit.  The Church, or the body of believ-

ers, seen in the New Testament, provides a model for later generations.  This model is adequate to 

form the basis for restoration of the church in our times.  Campbell could not find clerical control 

in the New Testament Scriptures, as had developed in later centuries; rather, he sought to create 

the type of leadership of the churches that he found in the examples provided in the churches of 

ǘƘŜ bŜǿ ¢ŜǎǘŀƳŜƴǘΦ  IŜ ŀƭǎƻ ǊŜƴŜǿŜŘ ǘƘŜ ŎƘǳǊŎƘΩǎ ŎƻƳƳƛǘƳŜƴǘ ǘƻ /ƘǊƛǎǘ ƛƴ ǿŜŜƪƭȅ ŎŜƭŜōǊŀǘƛƻƴ ƻŦ 
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ǘƘŜ {ǳǇǇŜǊ ƻŦ ǘƘŜ [ƻǊŘΦ  .ŀǇǘƛǎƳ ōȅ ƛƳƳŜǊǎƛƻƴ ƻŦ ōŜƭƛŜǾŜǊǎ ŀƴŘ ǿŜŜƪƭȅ ŎŜƭŜōǊŀǘƛƻƴ ƻŦ ǘƘŜ [ƻǊŘΩǎ 

Supper in the worship service came to be accepted universally by congregations of the developing 

movement.  While the congregations were independent of each other, they were not isolated or 

ƛƴŘƛŦŦŜǊŜƴǘ ǘƻ ǘƘŜ ƭŀǊƎŜǊ ŎŀǳǎŜΦ  /ŀƳǇōŜƭƭΩǎ ŜȄǘŜƴǎƛǾŜ ǘǊŀǾŜƭǎ ŀƴŘ ǘƘŜ ǿƛŘŜ ŎƛǊŎǳƭŀǘƛƻƴ ƻŦ ǘƘŜ Millen-

nial Harbinger were solid factors that created mutual awareness among the congregations on the 

frontier. 

The Reformers among the Baptists were excluded from the Baptist Association beginning in 1830.  

tǊŜŦŜǊǊƛƴƎ .ƛōƭŜ ƴŀƳŜǎΣ ǘƘŜȅ ƎŜƴŜǊŀƭƭȅ ǊŜŦŜǊǊŜŘ ǘƻ ƻƴŜ ŀƴƻǘƘŜǊ ŀǎ άŘƛǎŎƛǇƭŜǎέ ŀƴŘ ǘƘŜȅ ƭƛƪŜŘ ǘƻ Ŏŀƭƭ 

ǘƘŜ ŎƘǳǊŎƘ ά/ƘǳǊŎƘ ƻŦ /ƘǊƛǎǘέΣ ŀ ƴŀƳŜ ǘƘŜȅ ƎƭŀŘƭȅ ŀŘƻǇǘŜŘ ǿƘŜƴ ǘƛŜǎ ǿƛǘƘ ǘƘŜ .ŀǇǘƛǎǘǎ ǿŜǊŜ Řƛǎπ

solved.  This is how the name of this specific body of Christ came about. 

Two unity movements were birthed out of this grass roots movement.   Even though it seems ab-

surd to have two different unity movements maintaining separate status, each held its course.  

Both Barton W. Stone, for the Christians, and John T. Johnson, for the Disciples, held a series of 

meetings between leaders from both groups.  It was New Years day when, in a meeting in Lexing-

ton, Ky., the union of the two groups was sealed simply by a handshake.  Two men from each 

group were appointed to ride among the churches and encourage them to unite with the other 

body.  This explains why both names, each of them Biblical, survive until the present time to the 

confusion of many on the outside.  Nonetheless, the fusion was almost totally effective and the 

increased excitement strengthened the whole.  The movement grew.  Together they sent out 

evangelists into other frontier communities such as Indiana, followed by Kentucky, Pennsylvania 

and surrounding states.  The movement moved west with the expanding frontier and shared fully 

in the growth and expansion of the period.  The plea to establish one church, based only on the 

Bible, made a lot of sense to the frontiersman who could see no purpose in duplicating denomina-

tions endlessly.  From 1832 forward, Alexander Campbell provided primary leadership to the grow-

ing movement. 

In 1840, Campbell obtained a charter for Bethany 

College, which he established on land that he pro-

vided in Brooke County, Va.  The growing interest 

in foreign missions led to the creation of the 

American Christian Missionary Society in 1849 and 

the launching of a missionary effort in Jerusalem.  

This development came at the very time when 

some of the other religious bodies in the new nation were being split over the issue  

of slavery.  No such division occurred among the Disciples.  One of our respected histo-

rians of a previous generation accounted for the fact that we did not divide over the issue of slav-

ery because of our  strong emphasis on unity in faith and liberty in matters of opinion. Without a 

Bethany College 
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ǎǘǊƻƴƎ άǘƘǳǎ ǎŀƛǘƘ ǘƘŜ [ƻǊŘέ ƻƴ ǘƘŜ ƳŀǘǘŜǊ ƻŦ ǎƭŀǾŜǊȅΣ ƛǘ ǿŀǎ ƴƻǘ ǇƻǎǎƛōƭŜ ǘƻ ƘƻƭŘ ǘƘŀǘ ŀƴȅ Ǉƻǎƛǘƛƻƴ 

was more than a matter of opinion about which there should not be division. It was once com-

monplace to hear that we were the only religious body of any size that did not divide at the time 

of the Civil War.   

It might appear crazy that a people who advocate unity and who came through the Civil War as 

one body would later divide over a matter as trivial as the introduction of a musical instrument in 

the service of worship.  The fact is, however, that there is much more involved in the division than 

just that.  Socio-cultural and economic factors created by the War produced animosities that frac-

tured our movement.  The introduction of the organ by the more prosperous churches of the 

North was more of an excuse for a break by the churches of the South than a cause.  By the end 

of the 19th century it was almost complete and was formally recognized in the Federal census of 

1906.  Ever since, non-instrumental Churches of Christ have maintained a separate existence.  

Through the decades of this century several efforts have been made to restore a measure of fel-

lowship, but results have, to date, been disappointing.  However, growing awareness of the real 

nature of the division among Churches of Christ is generating new hope that in the future will see 

this problem to be overcome. 

Despite the tragic division, we moved into the mid-west and far west 

with strength; planting congregations, building colleges and mounting a 

new missionary thrust through two new missionary agencies organized 

in 1874 and 1875.  As the nineteenth century drew to a close, we num-

bered about one million and we made preparations for a great celebra-

tion in 1909 to commemorate the 100th anniversary of the publication of 

The Declaration and Address.  By this time, Christian Churches and 

Churches of Christ were no longer a frontier people on the growing edge 

of a new nation.  We no longer lived in the relative isolation of frontier 

communities; rather, we were part of the developing nation, profoundly 

affected by the forces at work within the culture.   

Formation of the Federal Council of Churches in 1908 offered a kind of Christian union that ap-

peared to be at least a first step toward that unity that was originally an aim of the movement.  

Some people embraced the council of churches and some thought it would lead to the denomina-

tional principles and a denial of the purpose of the movement.    When Modernist teaching was 

introduced into some of our colleges and seminaries, uproar of major proportions followed.  This 

was the time of the roaring twenties.  Many of our conservative people, who were worried of lib-

eral changes during that time, left our organized agencies and established a new assembly, which 

they named The North American Christian Convention.  Its first meeting was in 1927.  For more 

than two decades this Convention did not meet regularly, but in 1950 it became an annual assem-


